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served to convert more persons to the true exegesis of the Old Testa- 
ment — something very much needed now. But these are slight and 
minor defects in a work of marked erudition and great permanent value. 

Yale University. Edward Lewis Curtis. 



Entwicklungsgeschichte des Reiches Gottes UNTER DEM 

ALTEN UND NEUEN BUNDE, AN DER HAND EINER ANALYSE 

der Quellen. Von H. J. Bestmann, Pastor in Molln. I. 
Das Alte Testament. Berlin : Verlag von Wiegandt und 
Grieben. 1896. Pp. 491. M. 8.50. 

The author is known as the editor of J. C. K. Hoffmann's Encyclo- 
pcedie der Theologie, and the writer of a history of Christian morals 
(Geschichte der christlichen Sitte) as well as of other minor works ; but 
this is his first effort, as far as we know, in the domain of strictly bib- 
lical learning. That it is a bold effort will be very apparent to every- 
one when he discovers the specific aim of the book and the standpoint 
of the author. 

We have joined these two items thus together, because the author 
himself does not separate between them, but announces the one as he 
describes the other. In general, the task he sets before him may be 
said to be the tracing of the development of biblical religion as a 
purely spiritual movement. But is not this the very thing aimed at 
in the writings of our most recent historians of the religion of Israel, 
such as Smend, Kuenen, and Wellhausen ? How does he differ from 
them ? In answer, his own standpoint may be stated as follows : Both 
the critical and the traditional attitudes towards the religion of Israel 
are beset with difficulties. On the one side, it is attempted to explain 
the ethical monotheism of the prophets of Israel on purely naturalistic 
assumptions as the result of a process of evolution, excluding the 
extra-natural factor of miracle ; but this leaves the transition of the 
purely natural into the spiritual and moral altogether unaccounted for. 
On the other side, the historian starts with an originally pure and per- 
fect state of spiritual life in Israel, and as he traces this meets with 
the difficulty of a lapse into natural religious life in the pre-exilic 
period ; a fact which is either not to be explained, or to be explained 
with great difficulty. The first of these standpoints purchases its 
purely naturalistic evolutionary view at the price of an assumption of 
an inward or spiritual miracle in the later age. The second purchases 
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the consciousness of a latent revelation of God at the price of a lapse 
from a high original state, which falls altogether out of analogy. What, 
then, is left for him who would solve the problem? To trace the 
religious life of Israel just as it is given in the records. But does not 
one need to test the trustworthiness of the records ? Yes ; but this 
cannot be done in the way of literary criticism, as purely literary facts 
give us no hint regarding the order of the succession of events. It 
may be done, however, by means of historical methods. In fact, to 
attempt to trace the development of the spiritual life of Israel is to test 
the records of Israel historically. No separate section treating of the 
criticism of the sources is needed. On this basis the author takes the 
Psalms as a starting point, because they give the earliest expression of 
the religious life of the individual in Israel. From the Psalms he 
passes to the didactic sections of the Old Testament as showing the 
socializing of the religious or spiritual feeling. The religious ideals 
of individual leaders are pressed upon the community by a special class 
of teachers — the prophets. The communal religious life thus attained 
next finds its expression in the law, and the growth of the law is 
recorded in a definite history. Finally, the system thus formed wins 
its way to complete acceptance during the period of the new Israel. 
The result of all this is a unique view of the development of the reli- 
gion of Israel. 

On the question of the Pentateuch the author recognizes the neces- 
sity of an analysis, and agrees to the accepted view that there are four 
main documents ; but differs totally from the current school of criti- 
cism as to the order of these documents. This order is E. J. P. D. 
instead of J. E. D. P. " It was a serious error," he says, " in method 
when criticism in the analysis of the Pentateuch arbitrarily took Gene- 
sis as its starting point. The first question must always be : In what 
light did its immediate origin put the people of Israel ? As there appear 
to be several representations which are easily recognized as elaborations 
of one original account, the next task would have properly been to ask : 
Can this original be now disentangled, and can we obtain a true view 
of the evolution of the various derivative representations ? Instead of 
that, there has been devised in criticism, without further trouble, a 
system of documents, E. J. P., and then a mythical redactor who has 
been made to do the work of weaving these together : a mechanical 
procedure through which one can never reach beyond simple and 
abstract possibilities." 

Thus, also, with reference to the Psalms, Bestmann sets aside as 
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utterly inadequate the critical theory of their post-exilic origin, and 
finds in the existing grouping of them a natural order and sequence, 
following a psychological law of evolution. Hence he considers this 
order the true one, and all attempts to fix upon another as futile and 
unjustifiable. Consequently, the Davidic origin of those Psalms which 
appear under David's name is an established fact with him. 

In order to trace the development of Israel's religion, then, all that 
is needed is to expound the contents of the books of the Bible in a sort 
of running commentary or paraphrase, taking them in the following 
order : the Psalms, the wisdom literature, the prophets, the law, the 
historical books. 

The question may now be asked : How does the author justify his 
unique conclusions ? The answer cannot be very clear, for the author 
is not a clear writer. His main dependence in the argument, however, 
is the naturalness of the process of development he assumes. But 
this is one of the arguments of the critics, and with them it is only one 
of several ; while with Bestmann it is the only one used. The differ- 
ence of method, therefore, between him and them is not so much one 
of the kind of considerations taken into account, as of the validity of 
some and the comparative value of one over the others. He rejects as 
irrelevant considerations which they accept as primary. He accepts as 
conclusive considerations which they regard as partial and inadequate. 

We shall not undertake to pass judgment in this dispute between 
Bestmann and the critics. While we cannot regard his reasoning as 
entirely convincing, we may commend it as quite plausible. It dem- 
onstrates that the same facts may lead to one set of conclusions, viewed 
from one standpoint, and to another set viewed from a different angle, 
and, this being the case, it may be safe to infer that more light, and 
light of a different nature, is needed for the solution of the problems 
of biblical criticism which will satisfy all the parties at present so far 
apart from one another. A, q Zenos. 

McCormick Theological Seminary. 



Studies in Judaism. By S. Schechter, M.A., Reader in Talmudic 
in the University of Cambridge. New York : The Macmillan 
Co. 1896. 8vo, pp. xxv + 366. 

The essays which are collected in this volume were originally pub- 
lished in the Jewish Quarterly Review and the Jewish Chronicle. They 



